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I is remarkable, that tho Chriſt and his immediate Piſci- 
les preach'd ſo few and very plain Truths as Articles of 
aith, that they did not think it neceſſary. to leave them 
2 in the Form of a Syſtem or Creed in the Sacred Writings; 
4 and tho the only Conncil or Conyocation that” could truly {ay, 
It ſeems good to the Holy Ghoſt and to us, decreed no more but four 
Points, arid thoſe all relating to Practice, and that on this very 
occaſion, to relieve Chriſtians from unreaſonable Impoſitions, adding 
no Penalty to tlieir Decree, but if ye do ſo, ye [hall do wells 
Yet many of thoſe that have profeſs'd themſelves Followers. of 
Chriſt, and but Fallible Men, in the ſucceeding. Ages down to 
this time, have had a wonderful Itch for Creed-making, and have 
frequently impos'd their Articles of Faith upon others, on the 
ſevereſt Penaltys they have been eapable of inflicting. - But that 
the making and impoſing Creeds or Articles of Faith, is uüręaſo, 
nable and unjuſt, I ſhall endeavour to ſhew.1n this Diſcourſe, with | 
as much brevity as I can; and that I may ſo do with the. greater 
Evidence, I ſhall conſider the Nature or Ruality of True Faith, and 
of Credible T:ftimony the ground thereof. In the firlt place then, 
if we confider the matter it will appear, that Faith is an Aft 
of the Will to 2 Propoſition æs true, on the Word or Teſtimony ef anos 
ther, That Faith is an AR of the Hull aſſenting, 1717 n 
theſe Conſiderations. That Faith is a Duty to be done by, ug, 
and a Virtue which conſiſts in doing; 1 John 3. 23. This 5; bys 
Commandment that we ſhould believe, &c. With the Heart we ber 
lie ve wito Righteouſneſs, Rom. 10. 10. and the Heart in Scripturg 
is. us'd for: the Will. And that our Underſtanding is but a paſ- 
five Factilty apprehouding or receiving Truth, Which whenſo- 
ever we once nnderſtand dx knqy, is no longer properly ahd. 50 
be believ/d, or taken upon Ti 71ſt, on the word of another. As be- 
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(4) - " 
fore 1 had ſeen the City of London, I took it for a Truth, That 
there was ſuch a City, becauſe I was told ſo ; but now I ſee it, it 
is not Truth to me becauſe any one tefls me ſo, but becanſe 1 
d,. or immediately appretiend. the Truth of the Propoſition. 
That the matter of Faith is a Propoſition, is ſeen in the Anſwer 
to the Queſtion, What do you believe? which will always be a 

Propoſition, as that ſuch or ſuch a Perſon or Thing hath done, 
ſuffer*d or been; does, ſuffers, or is; or will do, ſuffer, or be, ſo 
or ſo. Thoſe that talk of believing Things, if by Things they 
do not mean Propoſitions, talk Nonſenſe : For it is no better to 
fay, 1 believe a Book or a Man, than to ſay I believe a Horſe, if 
I lad not ſome Propoſition in the Book, or if the Man propoſes 
nothing to me as a Truth for the Matter of my Faith. That 
the Propoſition we believe, or take as a Truth, muſt be the 
Word or Teſtimony of another, appears hence; That as 
| Faith is not Knowledg, ſo we can never well ſay, that we take 
1 a Propoſition to be true which we don't know to be ſo, becauſe 
| we our ſelves ſay it is ſo; as we may becauſe another tells us it 
is true, who we ſuppoſe knows it ſo to be, or has it originally 
from ſome other that does ſo. For whatever may be ſaid to be 
| true, muſt be ſuppos'd known to be a Truth by ſome or other; 
| and he that knows it, is more than a Believer of that Truth. 
owledg, Faith, and Opinion are all diſtin, and thus to be 
liſtinguiſh'd : Knowledg is the immediate Apprehenſion or Re- 
ception of a Truth, or a full Arrival at it, and cannot poſſibly 
be ſuppos'd falſe ; for what we know, we know: Faith is but 
the Reception of a Propoſition as true, or of a ſuppos'd Truth, 
mediately or at ſecond hand, by or from ſome other we ſuppoſe ; 
knows it, or has it from ſome that does, and is at beſt but a 5 
near Appropeb towards Knowledg ; and is capable of being 2 
falſe, or having a falſe as well as true Propoſition for the Matter ; 
of it: But Opinion is more remote from Certainty, and is the 
taking a Propoſition for a Truth, which we neither know to be 3 
true, nor have any one teſtifying to us that it is ſo, or at leaſt # 
do not take it for Truth, becauſe we are told it. And to this . 
Head Opinion, many of thoſe Propoſitions belong, which Men 
commonly fay they believe, or call their Faith, and often en- 
deavour to force upon others. 
If we read the Scriptures, we ſhall find that according to the 
general Tenor or Import of all or moſt of thoſe Places where the 
words Faith and Believing are us'd, our Notion of Faith is agree- 


able 


* * 44 we FER | £3 A Viki 2 
2 A : va | of 7 * 1 7 * 
1 7 F 2. * © 
- \ * 5 , 
* 1 1 
T4 4 ” 
© * 
7 
- 
- 
— 
=. 


2 


(050 
able to that of the Sacred Authors; and that to believe in God, 
or in Chriſt, or in any of God's Meſſengers, or in his Word, is 
nothing but to aſſent to ſome Propoſition or Propoſitions as 
true, becauſe God, or ſome of his Miniſters by his Authority, 
have ſaid ſo or ſo, and not becauſe we know them to be true. 
Faith comes by hearing, and hearing by the Word of God, Rom. 10. 
17. that is, God propoſes his Word, and we hear it and aſſent 
to the Truth of it. Faith is the Argument, Convittion, or Per- 
ſuaſion of things (that is, of Propoſitions concerning Things) or 
Matters of fatt not ſeen, that is, not known, Heb. 11.1. God 
teſtifies of his Son, or offers us this Propoſition 5 This is my 
beloved Son in whom I am well pleaſed, Mat. 3. 17. Chap. 17. f. 
Mark 9. 7. Luke 9. 35. And = he hath given us Eternal Life, 
and this Life is in his Son, 1 John 5. And we believe or receive 
theſe Propoſitions as true, becauſe God tells us ſo and ſo. 
Having thus conſider'd the Nature or Notion of Faith, I 
ſhould come to diſcourſe of Teftimony, but that I think it more 
convenient to conſider, as I go along, how the making and impo- 
ſing Creeds or Articles of Faith, doth appear unreaſonable and un- 
juſt from the ſeveral Particulars as I lay them down. 

1. If Faith be an Aſſent of the Will, and the Will be free, it is not 
only an A& of the greateſt Violence, but Folly, to make and 
impoſe Creeds. For to go about to force that, the Nature and 
Property of which cannot but be free, is to offer Violence to Na- 
ture it ſelf, and ſo to oppoſe the God of Nature, and to attempt 
b an Impoſſibility, or to act for an End that cannot be attain'd. 
1 Nothing but the Evidence, or at leaſt Appearance of Truth and 
| Goodneſs, can poſſibly <Ngage the Will to receive any Propoſition 

as good and true; and whatſoever can be made appear to be ſuch, 

has no need of any other Enforcement. But that which looks 
not like Truth and Goodneſs, tho it may poſſibly be ſo enforc'd 
by Arguments external, or foreign to the nature of the Propo- 
ſition, as to make the Tongue bely the Heart, yet it caa never 
be the Matter of a True Faith or Aﬀent, &c. tho the Propoſition 
mould chance to be true. So that thoſe who are for making and 
Ampoſing Creeds, may poſſibly make Hy pocrites, and fill their 

Churches with fooliſh and ill Men, but can never by that means 

increaſe the number of True Believers. But if the Will be not 

free, as ſome. (I think) inconſiderately hold, the enforciag of 

Faith can ſignify nothing at all. For if the Will be determin'd 

by a previous Neceſſity, aud bas no Liberty of Choice, all En- 
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true, but mult ſuſpend my Aſſent, and remain undetermin'd; dale: 


deavburs to change it are in vain; not is it arr Bere 
credited or disbeliev'd, there being, on this ſuppoſition, m0L Ls 
Puſſibility of Virtue or morat Goodnef: 


8011 21 2 7 YE 
2. H Faith be ad Afenr to a Propoſition as teucz then it-is ef, fo ht 
unreaſamble for any to impoſe or urge the Belief of or Aſſenꝭ as by 
ary: Article or Frophiition, which does not appear, when * 
pos d to the Perſon to whom it 1s offer'd, more likely to be a 1 26:0 | 
Truth than a Falſhood. © For this is as much as to defire or urge?! 
one to be willing to be deceiv'd, or at leaſt careleſs whether one\ | i 
14or no. A Propoſition, whilſt it ap 5 75 not hke Truth to me, 
can't but think may be falſe; and if it be falſe, there is no rea- 2 
ſon why L ſhould take it for a Truth: But if it appears m | 
likely to be true than falſe, there can be no need of impoſing ix. 

But IT now come to conſider Teſtimony; and that we may not yo. 
deceiv'd, and believe falſe Propoſitions, as we may eaſily do for 
want of Conſideration: it is neceſſary not only to underſtand the 
Nature of the Act of the Believer aſſenting, but the Quality of 
the Teſtimony or Propoſition to be aſſented to: and Teſtimony? 
may be conlider'd two ways; either, 3 

1. As to the Quality of che Teſtimony i ie ſelf; or, + 

7 As to the Quality of the Per ſon, or perſons teſtifying. 

, As to the Teſtimony. it ſelf, it muſt ueeds be ſuch as 1s l 
We both as to the Language and Senſe of the Perſon that 
gives it, or elſe we cannot poſſibly believe it. If we miſtake the 
Senſe of the Propoſition, What we take for Truth from it may? - 
chance to be true, and become our Opinion, hut can never truly”. .. 
be ſaid to be Faith in the Teſtimony, becauſe we do not indeed 
receive the Teſtimony that the Perſon gives. 

2ly, The Teſtimony mult not only be andevſtood:1 in-the true 
Senſe of it, but muſt be ſuch as may poſſibly be true, or elfe it 
can never juſtly demand our Reception as ſuch, or be credible 
If it be demanded, who ſhall be Judg of the Poſſibility ? T ant” 
ſwer, he that is moſt nearly concern'd whether he be deceiv'd: 
or no, he whole Credit is demanded. If I fee the Propofi tion? 
impoſſible, contradictory, or abſurd, tis impoſſible I ſhould aflegt.. 
to it as true, or take the Propoſer for any better than a Eiar. If 
do notice the Propoſition contradictory, abſurd, or impoſſtble, 2 
yet do not ſee it poſſible, I cannot be juſtly oblig'd to aſſent to is & 


one, that know cannot deceiveor be deceiv'd;determines the Poſſi- of 
Win . by his Leſtimony that it is true. But then ve m 
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2 5 «for | deforemorecne any ſuch Rabat arte, 2 
ed from ſuch A one; otherwiſe we cannot be ſufe from -buliey- "NF 7 | 
s. But as nothing but Truth can he ſuppbsd go cm 8 
. that cannot deceive or be deceiv'd ; and God alone is 
Jach a done, who therefore cannot be the Author of any abſurd; - 
wy |  gontradiftory, or impoſſible Propoſition : ſo if a Propoſition © - 
when propos'd does not appear to be poſſibly true, I know not 
body it can poſſibly be prov d to come indeed from God, or to be 
= worthyof an All-wiſe, Almighty, and perfeciy Good Teacher; 
= who if he would have us believe 4 Truth, cannot be ſupport 
at unable or unwilling ſo to propoſe it to us, as that we may ſee. 
the Poſſibility of it, when otherwiſe offer'd it would be unapt to 
engage the Aſſent of a conſiderate Perſon-. 

2. Teſtimony may be conſider'd in relation to the Perſon teſti⸗ 
fying: for if the Senſe of the Propoſition be ever To clear, and 
the Poſſibility of its Truth ever 1 it is not enough 
to demand my Aſſent to it as actually true, unleſs the Propoſer 

berightly qualify'd; And that he may be fo, 
- Arſt, — to be ſure that he is capable of knowing what 

; he, propoſes > to be true, or has it originally from one that 
r ; 

. Secondly, That he be truſty, and will not deceive me. 

- Firſt,: Whether the Perſon whoſe Teſtimony I am to receive, 3 
be himſelf capable of knowing what he propoſes, or has it from 
one that is; I muſt judg by his Circumſtances, compar'd with 
the Quality of the Propoſition, as whether he be a Perſon intelli- 
gent, and whether Time and Place, and the Notoriouſneſß of 
the Fact, will allow bim to know it; or if it be a Promiſe,, 
whether he be able to perform it, or has it from one that is. 

- Secondly, L may be very well ſatisfy'd that the Per ſon is truſty, 
and will not deceive me, if he cannot have ſo much as a ſeeming; 
Intereſt to deceive me, or can have no hopes of attaining his 
End in deceiving me. For none acts but for ſome end, and that a 

ſeeming good one and attainable, at leaſt ſach as he takes to be ſo." 
"Nt A in, Teſtimony may be conſider'd as to the Authority of it, 
Is whether it be of G or of a Cyeature- I. The Teſtimony of a 
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. Creature may be falſe, becauſe he may be deceiv'd, and ſo un- 
—_ wittingly deceive another; or he may be wicked, and ſo willing- 


ly deceive him. And therefore there cannot be any. abſolute: 
_ Safegtyantruſting, or unconditional Obligation on me to believe 
. Creature. But yet a Creature and bis Teſtimony may be lo * 
£97" ICY quallly'c. 
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qualify'd that I cannot juſtiy deny him my Aſſent, or fairly de- 
22 one ſhould credit me if I ſhould not believe him. As if 
I ſee. his Teſtimony poſſible in it ſelf; if 1 fee he might well 
know what he tells me to be true; if he can have no ſeeming 
good end or hopes of attaining it in deceiving me; if he has the 
Concurrence of other: ſufficient Witneſſes,” his Teſtimony will 
juſtly demand my Credit. And of the more moment the Propo- 
ſition is, as I am oblig'd to the more Caution in giving my AF 
lent, ſo the greater Obligation have Ito believe it, if I have all 
due Qualities in the Propoſition and the Propoſer: For it can't 
be thought that a Propoſition merely ſpeculative or trivial, tho 
1 have the like Evidence, can equally oblige my Aſſent with that 
which is weighty and momentous. Where I ſee no Good nor 
Hurt likely to enſue on my believing or not believing, there 1 
may the more juſtly ſuſpend my Aſſent to whatſoever a Creature 
would have me believe. © 7 | 
2. But the Teſtimony of God is abſolutely certain; he and 

he only being uncapable of deceiving or of being deceiv'd, we 
are indiſpenſibly bound to believe whatever he tells us. Now 
inaſmuch as thoſe Propoſitions Creed- makers moſt commonly 
urge, and would impoſe on others, are ſuch as are ſuppos'd, or 
pretend (at leaſt by them that urge them) to come from God 

y. Revelation, the greateſt point is to know how we may be 
ſafe from being deceiv'd, in taking that to be from God, which 
does not indeed or cannot be ſupposd to come from him. But 
before we inquire into this, it may be convenient to ſee how 
the making and impoſing Creeds appears unreaſonable from what 
we have here laid down concerning Teſtimony, that our Premi- 
ſes and Inferences may not lie at too great a diſtance. 
(..) If the matter of Faith be a Teſtimony, then thoſe Per- 
ſons are very unreaſonable who make and impoſe Creeds or Ar- 
ticles of Faith, which are indeed no Teſtimonys. But fuch Per- 
ſons there are, who as they do not pretend to offer their Creeds - 
as Truths on their own knowledg, ſo they have indeed no Au- 
thority for them : The Articles they, would impoſe being bur 
their own Opinions, taken up at beſt but from the miſtaken Senſe 
of ſome Authority, theſe Perſons do no leſs than endeavour 
to make their bare Opinions as authentick as good Teſtimony ; 
tho to think the belt of them, they may do it ignorantly. 
(2.) If the Matter of Faith muſt be a Teſtimony, and a Pro- 
poſition truly underſtood, both as to the Language and Senſe of 


the 


= » © I. 2 * T 
24 * 2 % 
x * - 


— 


. * a = 
— 1 . cr 1 n 
K | 8 4 - l 
c 
ö 
z 


- \ 3 = 
> Bt 3 6— 
o - * - " - 
I * [ng 4 * * K wr”; at 
"4 N F * 5 ** 5 a 2 
5 d [ : N * 0 * 
my 4 4 l . , 7 
. ids * 4 6 1 L 2 
1 « 4 « 1 - * : - 
- 7 s - o + %, 
*. > — 5 — 8 . 
7 90m K _ 1 . 
v -. w # 
. © 


the Propoſer, then thoſe who make and impoſe Creeds on others "5M 


in doubrful and ambiguous Words, which perhaps neither the Pro- 


poſers nor thoſe. they would impoſe their pretended. Creeds- 
upon, do underſtand, are apparently unjuſt and unreaſonable.;z; 
And ſuch thoſe are who put Words in their Cręeds, borrow'd 
from Languages they had little or no Skill in, perverted from the 
Senſe of the original Authors. Such Creed-makers are little 
better than Parrots, and they would make others ſuch alſo in 
the ſtead of Believers : But God cannot be thought to be pleas'd 
with the bare Souud of Words, whether true or falſe, tho theſe 
fooliſh Men may, when they ſpeak them without any Meaning 
at all, or at beſt do not certainly know what they mean by ſuch 
Words. It is not enough to ſay there is a myſtical Meaning in 
the Words, when thoſe that urge them neither know them- 
ſelves, nor can let others into the Revelation of the ſuppos'd 
Myitery. For indeed no Man can believe a Myſtery ; he may 
hear a Propoſition in which there is, or he believes there is a 
Myſtery, but the Myſtery in the Propoſition he does not believe, 
nor can; becauſe he does not know the Senſe of the Propoſition, 
it is myſtical, or hid to him. Such Creed- makers that impoſe 
their myſtical Propoſitions on others, and would have them re- 
cciv'd for Truths upon Truſt, if they be urg'd to put what 
they ſay into the plain Language of their Country, will 
be either found unable to do it; or if they can make a ſhift 
to tell what they mean, it will be either falſe or foolifh, 
or at beſt not the Senſe of the Words they call'd their Belief; 
J ſay call'd, becauſe where there is no Senſe, or not the true 
Senſe of a Teſtimony, there is no "Teſtimony receiv'd, and fo 
no Faith, but at beſt a blind Opinion. And to force Opinions 
tor Articles of Faith, is to deſire Men to take them for what 
they are not, and ſo deceive them, and make them but mere Opi- 
niators inſtead of Believers. . 

(3) If the Propoſition to be believ'd muſt appear poſſibly true 
to him whoſe Faith is requir'd, then thoſe Creed- makers are 
unjuſt and very unreaſonable, Who make and impoſe Articles 
that are contradictory and abſurd; for they are indeed but Lye- 
makers, and thoſe that ſay after them rather Lyars than true 
Believers. | $4 

(4) If I muſt be well aſſur'd that he whoſe Teſtimony l am to 
receive as an Article of Faith, is himſelf capable of knowing 
what he propoſes to be true, or has it undoubtedly from one 

B that 
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that knows it, then they muſt be very fooliſh and unreaſonable 
that would have me believe, that which they profeſs is above 
their Reaſon, and yet cannot aſſure me it comes from any one 
that underſtands it. This is all one as to ſay they cannot judg 
of it, or ſee whether it be in it ſelf poſſible or no, and yet 
would have me aſſent to it as actually true, and { believe on 

their Authority what they themſelves neither know, nor indeed 


believe, nor have any Authority for. 2 | 
(5. If I muſt have good aſſurance that the Perſon I am to believe 
is'truſty, and may judg-of this by his having no ſeeming In- 
tereſt or Poſſibility of attaining it by deceiving me, then I may 
judg him unreaſonable, as likely to have a Deſig upon me who 
would impoſe Articles on me which I ſee tend much to his Ad- 
vantage or private Honour, which to ſome is the me as Intereſt. 
- (6.) If the Teſtimony of a Creature may be falſe, but the Teſti- 
mony of God is abſolutely certain, then they muſt be highly 
unreaſonable who make and impoſe Articles as the Teſtimonys of 
God, which are indeed their own Words, or private Senſe of 


- Scripture, or the Dictates of other fallible Men. This is no leſs 


than to bely God, and put themſelves or other Creatures the 
follow, into the place of the all-wiſe and never-failing Being; 
to cheat their eee into ſuch a Belief of their Word 
as is due only to his who can never deceive or be deceiv'd, and 
ſo to rob God of his Honour and Dignity. Theſe Men, who 
while they confeſs themſelves fallible, and cannot produce any 

lain Text of Scripture' for what they ſav, yet would have us 

lieve Articles of their drawing up, ſhould we do as they 
would have us, would not make us true Believers, hut credulous 
Fools, indifferent whether we believe the Truth or no. But 
we come to conſider how we may be more ſafe from receiving 
any Propoſition or Teſtimony as from God, which does not in- 
deed come from him. #5 

Now in order unto this, we ſhall premiſe two or three Con- 
ſiderations. God is the only ſelf- exiſtent, neceſſary and origi- 
nal Truth; and all Truths that are not included in and eſſential 
to his Being, but contain'd in the Beings, Natures, and natural 
Relations of other Bcings, are from him as Effects of a Cauſe: and 
as he cannot be ſuppos'd himſelf ignorant of any Truth, fo he 
is the Cauſe ſomeway or other of the Knowledg of Truth to his 
Creatures. 

1. He has made our Underſtandings ſo agrecable with ſome 
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Propoſitions, or them with our Underſtandings, that they can 
be no ſooner propos'd in Terms that are underſtood, but we 
preſently aſſent to them, and cannot be deceiv'd in them. Such 
are identical and other ſelf-evident Propoſitions: As, That which 
1s, is. A Thing can't be and not be at the ſame time. Two and 
One make Three. Self-exiſtence is Self-exiſtence, or in other words, 
God is God. God is not that which is not God, &c. Such as theſe 
are the ſimple and firſt Truths, from which as Premiſes. all de- 
monſtrable Truths are to he prov'd, and into which inferior 
Truths are to be run up and reſolv'd. | 

2. There are ſome Propoſitions which do not preſently appear 
to be Truths when propos'd, nor yet to be Falſhocds, which 
may by a little skill be demonitrated to be either true, by their 
Connection with and Dependence upon ſelf-evident ones, or elſe 
to be falſe by their diſagreeing or inconnectibleneſs with them. 

3. There are other Propoſitions that are neither ſelf- evident 
nor yet connectible (at leaſt eaſily) with or dependent upon ſelf- 
evident ones, nor ſuch as can be readily made appear diſagreeing 
with them. Of this ſort are Matters of Fact, which mult needs 
be known to God, with all other Truths, whether paſt, preſent, 
or to come, but of which Creatures may be ignorant, and unca- 
pable of demoaſtrating them, yet may receive them as Truths 
by Teſtimony or Revelation. Now whereas thoſe Propoſitions 
which Men commonly impoſe upon one another, are pretended 
to be Divine Revelations, and fo of the greateſt Authority to de- 
mand Belief, theſe following Rules may help us to determine 
what cannot be of God, and thereby we ſhall be the better able 
to determine what we may ſafely take as a Divine Teſtimony or 
Revelation. | 

(1.) Whatſoever is contradictory to or inconſiſtent with any 
ſelf-evident or demonſtrable Propoſition, cannot be true, and con- 
ſequently can never be a Divine Teſtimony. For God cannot be 
the Author of Falſhood; and what is contrary to any Truth is 
Falſhood. | | 

2.) As God can't be ſuppos'd to reveal any thing contrary to 

ſelf-evideat and demonſtrable Truths, fo he cannot well be ſup- 
pos'd to reveal any thing that is trivial, inconſiderable, or what 
the Creature can make no good uſe of, what he can fee no conſi- 
derable End or Advantage in: For God is not a trivial or light 
Being, he is always in carneſt, and what he reveals muſt be 
ſomewhat like himſelf, momentous and weighty. The Mant- 
B 2 feſtation 


| (12) 

feſtation of his own Perfections, and the Good of his Creatures 
are all the Ends we can ſuppoſe God has in revealing Truths to 
us; and whatever may be pretended as a Revelation of God, if 
an intelligent and conſiderate Perſon can ſee nothing of theſe in 
it, he may well ſuſpe& it as but a Pretence, and reject it as no 
Divine Revelation, or at leaſt not belonging to him who by ſe- 
rious Conſideration can make no good Uſe of it. 

(.) Nothing can be taken for a Divine Teſtimony, which is 
contrary to, inconſiſtent with, or not in the Holy Scripture, taken 
in the moſt rational Senſe, and obvious Deſign, and Import of it. 
As none can pretend to immediate Revelation from God, and 
demand our Belief without God's Concurrence by Miracles; fo 
none can juſtly enforce any thing as a Divine Teſtimony, which 

he cannot make out apparently to be in Scripture, and a 
Revelation from God, according to the true original and agree- 
ing Senſe of the Divine Author. The Faults of Tranſlators 
and Miſtakes of Copiers (of which there are many) are not 
the Word of God, nor is all that is related there as ſaid by 
Creatures, the Words of God, or true: The Fool hath ſaid in 
his heart, there is no God, Pſal. 14.1. Job ſaid he was clean without 
Tranſgreſſion, &c. Fob 33. 9. Paul gave his Advice where he 
had no Command from the Lord, 1 Cor. 6.12. In ſhort, no- 
thing can be well offer'd as an Article of Faith, much leſs urg'd 

upon others from any Text whereinit may be prov'd that the 

Copies inconſiſtently differ, or from any Tranſlation that can 

be ſhewn to be falſe, or not the true Senſe of the Original. 

Having laid down theſe Rules, let us ſee how the Unreaſonable- 
ms makingand impoſing Creeds does farther appear from 

them. 

1. If God has made ſome Truths ſelf-evident and others de- 
monſtrable, to impoſe Creeds contrary to or inconſiſtent with 
any ſuch Truths, is to enjoin Falſhood, and directly to oppoſe 
God the Author of Truth ; and he is much more to blame who 
ſhall ſay any thing contrary to or not agreeing with Self-evidence 
or Demonſtration, than he that ſhall oppoſe or deny a ſuppos'd 
Revelation; for there can be no Revelation ſuppos'd or prov'd, 

without being firſt ſure of the Truth of divers ſelf-evident or 
demonſtrable Propoſitions. As, That there is a God: That he is 
Good, and True, and Juſt, &c. And to own any thing as a Divine 
Revelation contrary to Self-evidence and Demonſtration, is to 
make God contradict himſelf, and become a falſe Witneſs, 


than 
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than which nothing is more unreaſonable and unjuſt. 
2. If God can't be thought to reveal any thing to his Crea- 
tures that is trivial, or of little moment, or has no apparent 
tendency to his Glory and their Good ; then to impoſe Creeds or 
Articles of Faith that are mere Speculations, Criticiſms in 
Words, or ſuch as ſerve only to amuſe and ruffle the Under- 
— and genuin Reaſonings of Men, or ſuch as have no 
Aptitude to any good End; but ſuch as are only fit to breed 
Strife and Contention, or captivate and enſlave the Minds of 
the People to Men that ſet up as Teachers: I ſay, to impoſe 
ſuch Creeds is highly unreaſonable. To do ſo on pretence of 
Divine Revelation, is to repreſent God as the Author of Imper- 

tinencies, Confuſion, and Diſorder. 
3. If nothing can be taken as a Revelation from God, which 
is not in, or is contrary to, or inconſiſtent with Holy Scripture, 
c. then thoſe who urge any Propoſitions as Articles of Faith, on 
Fe of Divine Revelation, which they cannot make out to 
in and according to the Scripture, muſt needs be unreaſonable. 
But ſuch are thoſe Men who are very forward to make Creeds, 
and impoſe them on others, and yet know nothing of the ori- 
ginal Verity of the Sacred Writings, nor can appeal thereto, 
or to the univerſal Agreement of Tranſlators to juſtify what 
% they ſay. And there are ſome others much more to blame, 
85 who knowing the Originals, yet urge as Points of Faith Expreſ- 
ſions only found in falſe Tranſlations ; this is little better 
than willingly to deceive the Ignorant. 

Now from all that has been faid, it is apparent, that as no- 
| thing but the Force of Truth is apt to engage the Will to aſſent 
* to any Propoſition, and where that appears there is no need of 

any external or foreign Argument to enforce it ; ſo where it is 
not apparent in a Propoſition, there it is unjuſt, unreaſonable 
and fooliſh, to impoſe the Propoſition on any, as an Article 
of Faith. | 

We ſhall now come to an Argument a paſteriori, and ſhew by 
example how unreaſonably ſome Men have acted in making and 
| impoling Creeds and Articles of Faith. 

If we conſult Hiſtory, and read the Creeds and Articles that 
have been made and impos'd upon Chriſtians by Councils, Synods, 
and Convocations, we ſhall find that they never did any good to 
the Chriſtian Religion, either amongſt thoſe that profeſs Chriſti- 
anity, or to thoſe who are not yet reconcil'd to it. For as our 
Symbols 
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Symbols and Creeds have moſt commonly been ſuch as have diſ- 
guſted the moſt conſiderate Heathen, Jems, or Turks, and been 

Stumbling-blocks in their waygto Chriſtianity ; ſo they have 
very: much diverted Chriſtians theinſelves from the true End 
and Scope: of, their Holy Profeſſion. For as Contention and 
Strife have always been the Parents of Councils, and Synods, or 

Convocations; ſo Creeds and Articles of Faith, the Offspring of 

theſe, have ever been fertile of more Divafions and Animoſities. 

Inſtead of being Articles of Peace and Agreement, as ſome have 

pretended, they have been the Occaſions of Wars and Diſcord, 

yea of the ſhedding of Chriſtian Blood many a time; having 

always ſomething doubt ful and diſputable in them, which the 

ſtronger Party (or in their own Language the Orthodox) have 

made as Shibbulet h or Teſts to diſcover, thoſe that have not been 

willing te ſubmit to Spiritual Slavery, as facb wham thoſe Lords 

of Conſciences (as they would be) have thought for their Inte- 

reſt to deſtroy or otherwiſe ſuppreſs, according to the Power 

they have had over them. But whether Creeds and Articles of 

Faith have been dubiouſly ex preſs' d by, the Compilers of them, 
out of Policy or Ienorance, or both, I will not determine: It is 

very likely there has moſt commonly been a Mixture of theſe 

two Iagredients. But this J am ſure of, that as they have all 

been capable of different Senſes, ſo none of them have been in- 

deed Catholick (tho often ſo-calld) or: ſuch as all thoſe who have 

profeſs'd to love Cod and his Son Feſus Chriſt, and every Man for 

God's ſake, and took the Bille, according to their beſt underſtanding . 
of it, for their Rule of Faith and Manners, have agreed in. 

And truly if Men had ever deſign'd Articles of Peace and 
Agreement (as ſome pretend) I think they ſhould have made no 
other but ſuch as theſe. | 

1. That we hold all the evident Principles of Natural Religion. 
2. That we tale the Bible in the beſt Senſe we can underſtand it, 
4 the only Revelation of God, for a Rule of our Faith and Manners. 

Here is Catholick Faith, what Chriſtian can or will deny it? 
Theſe are Articles of Peace which would allay all their culpable 
Diſſenſions. For if every one have the ſame Rule, and may 
make uſe of it for himſelf, how can we find fault with one ano- 
ther for ſo doing, tho we may ſomewhat differ? 5 

But what Creeds and Articles of Faith can be produc'd that 
are not doubtful and diſputable, that which goes under the 
Name of the Apoſtles not excepted.? it being neither of un- 
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doubted Authority, nor. indiſputable, or unambiguous Senſe in 
ſome Articles thereof; tho it be generally receiv'd by Chriſti- 
ans as venerable for its Antiquity; and profeſs'd, or rather 
ſaid by all, even thoſe that underſtand not what they ſay when 
they recite it. f a Mþ, 41 ne = 9 . | 51 , 4 

Should I undertake to conſider the ſeveral Creeds and Syſtems 
of Faith famous in the World, I muſt write a Volume, not a 
ſmall Treatiſe,” which is beſide my preſent Deſign and Capacity. 
I ſhall therefore conclude. with ſome ſhort Remarks upon ſome 
Articles of a late Date, as a Specimen of modern Creedmaking 
whereby it will appear to any conſiderate Reader, that the 
Creedmakers have gone beſide or contrary to all the Rules we 
have laid down, according to which we may be juſt or reaſo- 
nable Believers. e ee 250 N 


Articles agreed upon by ſome per ſons calling themſelves the 
General Aſſembly and General Aſſociation. 


Firſt, Reſpetting Almighty God. 
We do believe and are very confident, That there is One, and 
but One Living and True Cod, who is from Everlaſting to Ever- 
laſting, and changeth not; without Body, Parts, and Inperfeitions ; 
eſſentially preſent in all places, of infinite Power, Wiſdom, and Good- 
neſs, the Maker of all things in Maven and Earth, viſible, and invi- 
ſible; And in this Divine ond Infinite Being, or Unity of the God- 
head, there are three Perſons,, the Father, Word, and Holy Ghoſt, 
of one Subſtance, Power, and Eternity. © 
Secondly, Keſpecting the Lord Jeſus Chriſt. | 
We do believe that there is but one Lord Jeſus Chriſt, the Se- 
cond Perſon in the Trinity, and the only begotten Son of God; and 
that he did in fullneſs of Time take to himſelf of our Nature, in 
the Womb of the Bleſſed Virgin Mary, of whom in reſpett to the 
Fleſh he was made, and fo is truc God and true Man, our Emanuel. 
3. That if any Member of our Community nenceforward, ſhall at 
any time or times, publickly or privately, ether in Preaching or in 
Diſcourſe, or by Writing, or in Print, ſpeak or fay any thing con- 
trary to the Faith herein before-mention'd, to the diſturbance 
of the Peace of the Church, or Churches, or the General Af 
ſembly; then ſuch Members ſhall be efteem'd diſorderly, and dealt 
with accordingly, where the Offence is committed, and that without 
delay. | | 
4. That. 
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4. That if any Member holding or owning the Faith herein afore- 
mention d, at any time henceforward, either publickly or privately, 
or otherwiſe bowſoever, ſball in any wiſe whatſoever reflect on any ſuch 
Member that cannot receive the Faith a beveſaid; yet doth not con- 
tradict or teach contrary thereunto; then ſuch Members ſo refletting ſhall 
be eſteem d diſorderly, and dealt with accordingly. tere 

5. That all Books and Papers whatſoever, that have been printed 
or publiſh'd by any Member, or Members, belonging to the ſaid Aſ- 
ſembly, or Aſſociation, or by any other Perſon whatſoever, relating to 
the Difference between them, eſpecially ſuch in which ' perſonal Re- 
fleftions are mention d, be wholly ſuppreſt, 

6. That both the Aſſembly and Aſſociation, upon their Acceptance 
of what is herein above- mention d, do preſently meet together as for- 
merly, and unite; and if they think it needful, at their next Mect- 
ing, may agree upon 4 new Declaration of Faith, for their farther 
nion, yet not altering the Faith touching God, and our Lord Je ſiu 
Chriſt, herein aboue- mention d. 

7. That all Agreements, or Orders made and recorded, either by 


the Aſſembly or Aſſociation, contrary or oppoſite to theſe Agreements, 
ſhall from this time be diſannull'd and made void. | 


| Sign'd by us this ↄth Day J. Hook, J. Amory, 
of Fune 1704- J. Jenkins, J. Maulden, 
Cc 


Here we have ſeven Articles, two of Faith, and five Laws to 
enforce the Reception of them, by all thoſe that ſhall have no 
more wit than to be ſubject to them. 

The two Articles of Faith have their Titles, which muſt not 
be overlook d. 

The firſt, Reſpecting Almighty God. 

The ſecond, Reſpetting the Lord Feſus Chriſt. 

Let theſe Titles he compar'd, and let any Man of Senſe tell 
me, whether they do not neceſſarily imply, That Almighty God 
is not Jeſus Chriſt, and that Jeſus Chriſt is not Almighty God, 
but that they are two, not one and the ſame Being ; when the 
one is diſtinguiſh'd by the name of Almighty God from the 
other calld the Lord Jeſus Chriſt, and ſeparate Articles made 
concerning them. 

Art. 1. We do believe, and are very confident. None are ſo 
very confident, as thoſe that are ignorant, and believe they know 
not what; and that theſe Men were ſuch, will ſoon appear by 
conſidering their Creed, which hath almoſt all the Faults we 
© ERS Can 
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can ſuppoſe in it, viz. tis Superfluous, Defective, Ambiguous, 
ContradiQory, and Unſcriptural, &c. Rn 

That there is one; and but one living and true God. This Propo- 
ſition» cannot properly be an Article of Faith, becauſe the Bein 
of God is demonſtrable, if not ſelf-evident : and we muſt fir 
be ſure that there is ſome Perſon to reveal ſomething to us, be- 
fore we can believe in any Teſtimony ; God muſt firſt be known 
to be, before we can prove any thing to be his Word, or receive 
any Propoſition as from him. That Text, Heb. 11.6. I think 
beſt read thus (as ſome read it) He that cometh to God ought to 
believe, becauſe he is, and a Rewarder of thoſe that ſeek after him, 
or ſearch him out. And the Context of the Chapter tells us, 
that Faithis of things not ſeen; ſee Verſes 1, 7, 13, 39. Living 
and True God is ſuperfluous, becauſe the one True God cannot 
pe ſuppos'd not Living, and the one Living God cannot but be 
the True God. 

Who is from Everlaſting to Everlaſting, and changeth not. The 
Expreſſions are ſuperfluous ; becauſe he that liveth and changeth 
not,is as much as he that 1s from Everlaſting to Everlaſting. 

Without Body, Parts, and Imperfectionc. He that is without 
Body, Parts, and Imperfections, if he be alſo unchangeable, has 
not, nor can ever have a Body, and Creature-Imperfections in or 
belonging to him; contrary to which we are told in the ſecond 
Article, That the ſecond Perſon of the Trinity ſaid to be in 
God, of one Subſtance, Power, and Eternity with the Father, did 
at ſome time take our Nature, and was made of the Virgin according 
to the Fleſh, and is True God and True Man. Whatever conſiſts 
of Body and Soul, or of two diverſe Natures, has Parts; and 
where there is a Human as well as Divine Nature, there are 
HIRING. inſeparable from a Creature or Thing that was 
made. | 

Eſſentially preſent in all places. This is obſcure and ambiguous, 
tis uncertain what they mean by it. If they do not mean, that 
he is preſeat with all Bodies by his Knowledg, Power, and 
Goodneſs, as all bodily Nature is the Object of theſe his ſpiri- 
tual Perfections, but ſuppoſe that he is locally in them, as filling 
them with his ] Being, then their Notion is abſurd ano im- 
pollible ; for nothing can be in Body but Body, otherwiſe than 
virtually, and no leſs than all Body can be in all places. Intelli- 
gent Nature is not capable of Stowage, or Juxtapoſition, or 
Permeation; and whatever is in Place, cannot take up the 

. very 


2 
NN 


—_ 
* % M 
wm \ 
o %. 0 
* wa.” B 
* ry 4 2 
Pe. y > \ 
} <E ann Fa - . TT. 

N l = - w my _— p 

WY 4 | 
. 9 * % _— TY 
Y £ EO ITY 5 8 23 . 1 
I -.-. 

* * 

* LL | — 2 * 
* 
* 2 
* ＋ jw 

wy 

LY 


GED 
very fame Place or Space that another thing does, becauſe there 
can be no Penetration of Dimenſions z or in plain Engliſh, two 
Inches of Matter cannot be ſuppos'd but one Inch of Matter, 
as they muſt if we ſuppoſe them omnipreſent to each other. 
But truly whatever is ſuppos'd to be in Place, is ſuppos'd to be 
a Body by the ſame Suppoſition. Such a Fancy St. Auſtin con- 
feſſes, lib. 7. c. 5. that he had of God's Omnipreſence, compa- 
ring God to an Ocean, and the World to a Spunge in the midſt 
thereof, compals'd about, and its Pores fill'd by the Water; but 
he found his Error, and confeſs'd he knew not God till he ſaw 
him Omnipreſent — far otherwiſe! The Sea could not be 
omnipreſent to the Spunge; for but part of it could be in it, 
and it could be but in the Pores, not in the Subſtance of it: if 
it could be ſuppos'd in the Subſtance of it, there could be no 
Diſtinſtion or Difference of Subſtances between the Sca and the 
Spunge. 

Divine and Infinite Being, is ſuperfitious; becauſe what is the 
Divine Being, is conſequently Infinite, and whatever is an Infinite 
Being, 1s conſequently the Divine one. In this 

Being or Unity of the G odhead, there are Three Perſons. Here it 
is doubtful what Unity they mean, whether numerical or ſy eci- 
fical : but one would thiftþ they ſhould mean numerical. becauſe 
they ſay this Being, and before, that He is the Maker of all things in 
Heaven and Earth, viſible and inviſible, whereas the fame nume— 
rical Action of making all things, cannot be attributed to more 
than one Agent. If He made all things, no other. Ve could 
make any of them, and conſequently not He, and He, and He. 
Three Perſons ;, the word Perſon wants explaining, whether they 
mean Perſons in the common Senſe of the Word, or in ſome 
uncommon, philoſophieal, or obſolete Uſe of it. If in the com- 
mon Senſe, as one would think, becauſe they don't tell us in 
what Senſe,and they were no Philoſophers or Antients riſen from 
the dead; then three Perſons, that is, three diſtinct Intelligent Be- 
inge, cannot be in one Being, which they ſay God is. It by Per- 
ſons they mean Modes (as ſome do who are ſo kind as to explain 
what they ſay is ſtill a Myſtery to them) then neither Scrip- 
ture nor Reaſon wil admit three ſuch Modes eſſentially in God. 
As for Fatherhood, it always denoting ſomething of Cauſality 
relative to an Effect, and no Effect or Thing caus'd being capable 
of being without Beginning, becauſe that is the ſame as to be 
without a Cauſe ; God cannot be a Father neceſſarily or eſlen- 
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tially, but can be ſo only in relation to Creatures; and Creatures 
being not neceſſary to God, it can be no neceſſary Proper ty or Mode 
in God to be their Father. Scripture never calls God 2 Father, 
but as he is the Cauſe of things. He is the Father of all things, 
Eph. 4. 6. The Faiher of Spirits, Heb. 12. 9. The God and Fa- 
ther of our Lord Jeſis Chriſt, 2 Cor. 11. 31. The Power of the 
Higheſt ſhall overſhadow thee (viz. Mary) therefore the Holy thing 
thar is conceivꝰd in thee ſhall be call the Son of God. Adam is call'd 
the Son of God, Lyle 3. 23, 38. becauſe he had no mediate Fa- 
ther. Again, to call any thing eſſential to God a Herd, has nei- 
ther Reaſon nor Scripture to allow it. By the Wor 4 of God 
can properly be meant nothing but his Mind made known, os 

the Manifeſtation of his Mind; but he being /elf=/uficient, can- 
not neceſlarily or eflentially manifeſt his Mind, nor has he any 

to whom he can manifeſt it, till he has created them. The 
Scripture calls the Manifeſtation of God's Mind his Word : The 
\Word-of the I ord came unto ſuch and ſuch a Pr ophet, nns ; 
or God ſpake, ſaying. The Scripture allo calls Teſvs Chriſt, 

Ne was a ror ſon preaching or declaring God's Mind, his Word, 

John l. l. 1 John 1.1. Rev. 19. 13. The Place lik ewiſe where 
Gd was w ot to make his Mind known was call'd the Word, or 

Oracle, 1 Ning, 6. 19. But neither God himſelf, nor any efſen- 
tial Attributè or Pr operty of God is call'd the Word in Scrip- 
tufe. Again, God is 4 Spirit, John 4. 24. according to Scrip- 
ture and Reafon, and a moſt Holy Spirit, or the "moſt Holy 
Spirit : but Holy Spirituality 1s not peculiarly aſcrib'd in Scrip- 
ture, or can be in Reaſon, to any one Property or Mode, much 
leſs Perſon, in God; he is altogether ſpiritual, and has no Fleſh 
and Bones, as Chriſt had, Lutte 24. 39. And all that is in him is 
Holy; nor can we think bis ee more or leſs holy than 
his Power or Love. Now that the Revelation of God's Mind, 

or a Preacher of his Word, or the Effect of his Power, or any 
Spirit that is another Perſon, or difti:i& from the Father of all 
things, ſhould be of one Sub ſtance, Power, and Eternity; who 
that conſiders can imagine, or who can have the face to affirm, 

but ſuch Men as theſe, who have been long accuſtom'd to fay 

they know not what ? I ſay, who can co aſiderately affirm his, 

whether accor ding toa numerical or ſpecifgal Sameneſs, which 
they have left undetermin'd ? And no Script! are gives us any 
colour for ſuch a Fancy: I can do vori ning of my {c!7, fays the 


Jon, Jom 5. 0. And I have not ſpoken of my felf, but the Fa- 
4 ther 


— 


(20) 
ther who ſent me, he gave me 4 Command what I ſhould ſay, &c. 
yu 12. 49. Of that Day and Hour tnometh none, no not the Son, 
ut the Father only, Mat. 24. 36. Mar. 13. 32. Of the Spirit 
Chriſt ſaid, He frat not ſpeak of himſelf, but what he hears, and 
he ſhall receive of mine, &c. John 16. 12, 14. Which things can- 
—_ ſaid of the Alwiſe and Almighty God. 
Art. 2. We do believe that there is but one Lord Jeſus Chriſt, the 
ſecond Perſon in the Trinity. That the Lord Jeſus Chriſt, whom 
we read of in the Goſpels, born of the Virgin, that was cru- 
cify*d, dead, and bury'd, &c. ſhould be a ſecond Perſon in God, 
let Perſon be what it will, either a diſtin& Intelligent Being, or 
a Mode, Property, or Name (or God's knowing himſelf, a Fan- 
cy ſome are mightily pleas'd with) is ſo extremely abſurd and 
unſcriptural, that it is wonderful any ſhould ever imagine it. 
That the Man Jeſus ſhould be a ſecond diſtinct Intelligent Being 
in God, is to make God more than one Intelligent Being; to make 
him a Mode of God, is to make a Creature a Mode of God, and 
God partly corporeal; and to make a Mode or Property of God 
to be Jeſus Chriſt, is to make the Goſpel but a Parable, or Ro- 
mance concerning a Mode of God. 

And the only begotten Son of God. If God is eſſentially three 
Perſons, neither of them can be the Son of God, becauſe he 
that is the Son of God muſt be begotten by whatever is ſup- 
pos'd to be God; but as nothing can beget it ſelf, the Perſon 
begotten could be begotten only by a Part of God, which is 
abſurd. But could it poſſibly be that any thing eſſentially in 
God were the only begotten Son, then the Man Jeſus could not 
be the only begotten Son, as he is call'd in Scripture : John 1.14. 
And the Word was fleſh, and dwelt among us, and we beheld his 
Glory, as of the only begotten of the Father. See Verſe 18. Chap. 
3. 16, 18. 1 John 4. 9. And if the Man Jeſus be the only be- 
gotten, as he may well be call'd, becauſe no Man had God for 
his Father, as he had; then nothing elſe can be the only begot- 
ten, for there can be but one only. 

And that he did in the fulneſs of time take to himſelf of our Na- 
ture in the Womb of the Bleſſed Virgin, of mhom in eſpe to the 
fleſh he was made. The Ignorance and Inconſiderateneſs of theſe 
Creed-makers ſtill appears more and more, the farther we read. 
For it is now apparent (if we may judg by Mens Words what 
they think) that the one Lord Feſus Chriſt theſe Men believe in is 
not Jeſus of Nazareth, the Son of Mary, who dy'd without the 
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Gates of Jeruſalem (they are not pleas'd with ſo mean a Chriſt) 
but a ſuppos'd ſecond Perſon in God, who, they ſay, took unto 
himſelf of onr Nature, that is, Kind, viz. the Man Jeſus Chriſt, 
the 5on of Mary, one of the ſame Species with us; and ſo united 
him to himſelf, that (as ſome ſay) they two became but one 
Perſon. But as the Scripture tells us no ſuch Stories of a Mode 
of God, or of a Divine Son being united to one of our Kind, 
even to the Man Chriſt; but on the contrary, that it is the Fa- 
ther and Chriſt that are united, or one, John 10.30. which Union 
I ſuppoſe none will affirm to be perſonal, ſince it would ſp6il the 
Hypotheſis of a Divine Son's being incarnate ; and that the 
Scripture ſays the Saints may be oze, as the Father and Son are, 
John 17.11. and that the Father and the Word are Two, wit- 
neſſing with a Third, to one Truth; and fo that there are in- 
deed threeWitneſſes, which could not be true, if either two of 
them were one Perſon : I ſay, as Scripture tells us of no ſuch 
Perſon ſo united to a Man, ſo Reaſon tells us it is impoſſible. 
For a Divine Perſon, whether Real or Modal, cannot ceaſe to 
be a Divine Perſon as it was, or become leſs than a Divine Per- 
ſon, by any Union with a Creature, becauſe God changeth not; 
ſo that where there is a Creature, and a Divine Perſon, there muſt 
needs be more than one Perſon : The Divine Perſon is not leſs 
than a Perſon, and the Creature 1s not the Divine Perſon, but 
ſomething elſe ; and where there is ſomething beſides a Perſon, 
there muſt needs be more than one Perſon : and if the Creature 
be an Intelligent Being or Mind (as Jeſus of Nazareth was) he 
will be another Perſon, howſoever united to a Divine Perſon ; fo 
that a Divine Perſon and a Created Perſon will certainly be two 
Perſons in ſpite of Myſtery it ſelf. But Chriſt is but one Perſon. 
Of whom in reſpect to the Fleſh he was made. It is abſurd to 
ſay, that Gad is 1n any ſenſe made ; they ſhould have ſaid that 
his Body was made, if they could have ſpoken Senſe, or rather, 
according to their Notion, of whom he made his Body, becauſe 
they ſay he took of our Nature: perhaps they took this Article 
from Heb.2.16. I mean the falſe Tranſlation ; He took not on him the 
Nature of Angels, but he took on him the Seed of Abraham; which 
ſhould have been render'd, He doth not indeed take hold on Angels, 
but the Seed of Abraham he taketh hold on, as the Margin con- 
feſſeth: that is, he came not to ſave fallen Angels, but Believers 
among Men. But Scripture tells us, that Jeſus Chriſt acknow- 
tedg'd his Body to be prepar'd for him by one he calls his God, (he 
did 
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did not make it himſelf) Heb. 10. 5. whoſe Will he came to do. 
And fo is true God, and true Man, our Emanuel. Here is Ah- 
ſurdity to the laſt. That He, the ſecond Perſon in God (let 
Perſon be what it will) eſtentially in God, by taking our Nature 
or Kind, ſhould become a Real Man, and yet God be unchangea- 
ble, is not only impoſlible, but a Contradiction: T hat ove and 
the ſame He ſhould be both God and Man (unleſs the words God 
and Man be but two Sounds for the ſame thing) is as much as 
to fay, He is He and He, or le is They, or He is more than 
He, or more than himſelt; God, and alſo not God; not God, 
and alſo God. The belt that can be made of theſe mens Opi- 
nion, is that they hold the Doctrine of the Anthropomerphites, 
and believe that God has a Body; and tho he had not always, 
yet that he did after ſome time make himſelf one, and appear in 
human Shape, according to the Notion of the Ly/rian Heathens, 
Acts 14. 11. And to be more groſs than the Heathen, they ſup- 
poſe that He is not only in a Body, or is incarnate, but is indeed 
a Man, and that this real and very Man is God Almighty: and 
tho there be a Divine Perſon or God, and a real Soul and Body, 
or Man, which is as much and more than another Perſon ; yet 
all this Compound is but one Perſon, that is, either one diſtinct 
intelligent Being or Mind, or but one Mode or Property of God. 
But this is contrary to all good Reaſon and ſelf-evident Truth, 
and to Divine Revelation, which ſaith, God is not 4 Man, Num. 
23.19. That he # a Spirit, John 4. 24. And that 2 Spirit hath 
not Fleſh and Bones, as Jeſus Chriſt had, Luke 24. 39. I hat- God 
i Inviſible, 1 Tim. 1. 17. And u one hath ſeen him, nor can fee 
him, 1 Tim. 6. 16. But Jeſus Chriſt, the Word of God, has 
been ſeen and handled, 1 John 1. 1. That one only Mode or 
Property of God ſhould take a Body and become a Man, and 
this Mode and Man ſhould be but one Mode of God, wants more 
than the Faith of a Heathen to receive it. But Abſurdities aud 
Contradictions to good Reaſon, to ſelf-evident Truths, to Scrip- 
ture, and to it ſelt, were not enough to make this famous Creed 
what it is, but it is alio defective, as well as abounding, in that 
it gives us no diſtinct Articles of the Father and Holy Ghoſt; 
when one would have thought they ſhould not have ſo forgot 
themſelves, eſpecially to ſay no more of the Holy Ghoſt, ſince 
it is diſputed now-a-days what he is (as of old ſome Chriſtians 
had not heard of his Being) tho he is held to have fo great a 
hand in our Salvation, to be given by the laying on of the Hands 
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of the Presbytery, and to be the Dictator of Creeds ; yet I ſup- 
poſe he was not of this contradictory one, but rather think 
they made this Creed without his Aſſiſtance, and thought fo 
much of Jeſus Chriſt, the Perſon in the Trinity theſe Men have 
choſe for their chief Deity, that they thought the leſs of the 
other two. And yet concerning Jeſus Chriſt himſelf they are 
defective, taking no notice what he has done and {uffer'd for us; 
as if it were enough to believe a great many Abſurdities about 
him, or only what they ſay he is: yet perhaps they were ſo in- 
tent in contriving Laws to oblige others not to oppoſe their abſurd 
Faith, that they left it imperfect in any thing but its Abſurdi- 
tics. We ſhall now come to make ſome Remarks alſo on theſe 
Laws, or Act of Uniformity of this noble Council or Convoca- 
tion. | | 

Art. 3. Act 1. That if any Member of our Community henceforward, 
Dall at any time or times, publickly or privately, either in Preaching or 
in Diſcourſe, or by Writing, or in Print, ſpeak or ſay any thing con- 
trary to the Faith herein before-mention'd, to the diſturbance 
of the Peace of the Church, or Churches, or the General A. 
ſembly ; then ſuch Aſembers ſhall be eſteem'd diſorderly, and dealt 
with accordingly, where the Offence is committed, and that without 
aclay. 

This Act is very full, and even redundant in Expreſſion, that 
none might poſſibly ojtend, and yet creep out, as not within 
its reach. It any Member, &c. then ſuch Members ; here Gram- 
mar is ſtrain'd, perhaps leſt any one Member ſhould be more 
than one Member, quatenus ſomething or other, and ſo be pu- 
niſn'd in but one of his Perſons. Speak or ſay, a Pleonaſmus; or 
teſt any that hath ſpoke ſhould deny that he faid, and ſo eſcape 
the Puniſhment. The Limitation, ro the diſturbance of the Peace 
of the Church, will eaſe no body but themſelves, who will be ſire 
to preach up, not contrary to, their own Faith: becauſe if there 
he any thing at all ſaid contrary to their Faith (unleſs by them- 
ielves when they lay they know not what) it will certainly be 
counted a Breach of the Peace, againſt the I enor of this Law, eſpe- 
cially ſince it is left uncertain what is meant by the Church as here 
diſtinguiſn'd from the Churches, or by the Churches as diſtin- 
guiſh'd from the Church, or by the General Aſlembly as diſtin- 
guiſh'd from both the Chwch and the Churches: But however it 
be, the Crced-makers and their Party will certainly be 2 
and Party diſturb'd, contrary to this A&, if any one. wholo-- 

ever. 
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ever thinking them miſtaken, ſhall in Conſcience of his Daty en- 
deavour any way to inform them; and ſuch conſcientious Perſon 
will be counted diſorderly, that is, for not keeping their Orders, 
but not, according to the Apoſtle, for not working, but being given 
to vain Curioſities, 2 Theſſ. 3. 11. and dealt with accordingly, 
that is, according to their Notion, withdrawn from, not accor- 
ding to the Apoſtle, barely avoided, 2 Cor. 8. 20. 2 Theſſ. 3. 6. 
as the Word ſignifies, but not ſuffer'd to break Bread, that is as 
much as they can do, excommunicated. So that in ſhort he muſt 
either diſſemble, and not confeſs his Faith in his God, and in his 
Lord Jeſus Chriſt, or they will hinder him as much as they can 
from profeſſing himſelf a Diſciple of his crucify'd Saviour, by 
celebrating the Memorial of his Death. So that one Sin or o- 
ther they will make him guilty of, or obnoxious to, if poſſible. 
Is this the way to the Peace of the Church of Chriſt? No cer- 
tainly not to a juſt Peace, but an unjuſt, than which War is 
certainly better. Laſtly, this Proceſs, to ſhew their Zeal, muſt 
be without delay, and for an Example to terrify others, in the 

lace where the Crime is committed. 

Well but Art. 4. Act 2. this ſeems at firſt ſight as if it were 
for ſome Comfort to the Unbelievers of their Faith ; and to ſhew 
their Willingneſs to keep ſuch amongſt them (to make up the 
Number of their Clients) if they will not confeſs with the Mouth 
to Salvation, Rom. 10. 10. they decree, 

That if any Member holding or owning the Faith herein afore- 
mention'd, at any time henceforward, either publickly or privately, 
or otherwiſe howſoever, ſhall in any wiſe whatſoever reflett on any ſuch 
Member that cannot receive the Faith a boveſaid; yet doth not con- 
traditt or teach contrary thereunto; then ſuch Members ſo reflect ing ſhall 
be eſteem'd diſorderly, an dealt with accordingly. 

That if any Member, then ſuch Members; here is Grammar 
or Myſtery again. Holding or owning, it's no matter which, if 
he do but one of them, either hold or own, tho he do not the 
other. Either publickly, or 82 or otherwiſe. Here is Ful- 
neſs of Senſe, that they may be ſure to ſtop all mouths that 
might break the beloved Peace, or great Congregations ; but it 
is hard to tell how that can be which is neither publickly nor pri- 
vately done. Shall in any wiſe whatſoever : Here are Wiſes e- 
nough, and Otherwiſes ; but I believe there were not many Wiſes 
in drawing up theſe Acts. Reflett on any ſuch Member that can- 
ot receive the Faith aboveſaid. It ſeems there are ſome Mem- 


bers 
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bers that have not Throats wide enough to ſwallow this rengh 
Creed; and tho they cannot, they muſt be puniſh'd if they, offer 
to tell their Reaſons why, or profeſs any other Faith. This re 
very hard, and little different from Perſecution: But if they will 
hold their tongues, and only think, then they ſhall have the favour 
not to be reflected on, or to ſee their Refſecters puniſh'd as diſorderly. 
But ſtill there is a more ſecret Hardſhip on the Unbeliever, that 
while he diſſembles his own Faith, and ſeems to aſſent to theſe 
mens Faith by an inviolable Silence, care is taken that he may 
not be diſturb'd in his Nicodemian Hypocriſy, and brought to 
Repentance by any Perſons of the Creed-makers ſide, that might 
chance to think it their Duty to propagate what they hold to be 
Truth, or to reprove Hypocriſy : but theſe are to ſuffer alike 
with the Unbelievers, if they do that which may poſſibly ap- 
pear their Duty. Here is binding on Earth indeed ; ay, but 
with the Bonds of Iniquity, and all on pretence to keep Peace in 
the Church. ButI ſuppoſe the Creed-makers may preach up 
their Opinions, how harſh ſoever they are in the ears of thoſe 
that don't believe them. 
But for a little more Popery. 8 GE 
Art. 5. Att 3. That all Books and Papers whatſoever, that have 
been printed or publiſh'd by any Member, or Members, belonging to 
the ſaid Aſſembly, or Aſſociation, or by any other Perſon whatſoever, 
relating to the Difference between them, eſpecially ſuch in which per- 
ſonal Reflections are mention d, be wholly ſuppreſt- S 
This would be a full Stroke, had the Men but Power to effect 
what they declare they would be at; were the Hangman under 
their Command, the Paper I am writing would be burnt by his 
hands, I believe, with all other Books relating to the Contro- 
verſy (except licens'd by them) and I ſhould hardly truſt them 
for the Authors. But they have diſcover'd their great Folly, in 
ordering all ſuch Books to be wholly ſuppreſs'd: that have been 
printed or publiſh'd not only by their own Members, but by 
any other Perſon whatſoever, as if all Mankind differing from 
their Faith, tho not belonging to their Aſſemblies, would ſub- 
mit to the Orders of a few inconſiderate, yea inconſiderable Per- 
ſons, as readily as ſome few of their own Members, who do not 
know their Souls are their own, may be perſuaded to be ſuch 
Fools, and give up their Natural and Goſpel Liberty of think- 
ing for themſelves, and profeſſing their Faith. It is very 
ſtrange, that theſe Men ſhould talk as if they did imagine that 
D all 
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all Men that have Books about theſe Controverſies (that chav 

been amongſt others as well as them) would give them up, or 
ſuppreſs them at their command; and that the Preſs muſt pre- 
ſently be ſtopt without their Imprimaturs, They are very little 
blind Popes, tho they talk fo big. The Bible it ſelf has many 
things relating to the Differences amongſt us, and the true Senſe 
of ſome Texts is not allow'd by them; muſt that be ſuppreſs'd ? 
Farther to ſhew their Univerſality and Depth, all Books and Pa- 
pers wherein perſonal Reflections have been mention'd muſt be ſup- 
preſs'd. If I ſhould have written a ſerious Admonition againſt 
perfonal Reflections, my Book muſt be ſuppreſs'd ; becauſe I men- 
tion perſonal Reflections: ay, and this their Agreement or Act 
of Uni formity muſt be ſuppreſs'd for the very ſame reaſon. Do 
fe fee, Sirs, what Lawmakers ye are, and how Lawyers may 

at you with your own Weapons? | 

Art. 6. Act 4. That both the Aſſembly and Aſſociation, upon their 
Acceptance of what is herein above-mention'd, do preſently meet toge- 
ther as formerly, and unite, and if they think it needful, at their 
next Meeting, may agree upon a new Declaration of Faith, for 


their farther Union, yet not altering the Faith touching God, and our 
Lord Jeſus Chriſt, above-mention'd. | 
Here again God and our Lord Jeſus Chriſt are diſtinguiſh'd as 
two, and their Faith concerning them muſt never be alter'd ; but 
as for other things the next Meeting is empower'd to make a 
new Declaration of Faith; and ſo on, perhaps ſome Alteration 
every Whitſontide. ' More Abſurdities it may be will be thought 
needful ; for theſe Men ſeem to make their Faith according to 
the occaſion they have for it. Something about the Holy Ghoſt 
may be neceſlary ; for they have not yet determin'd how the 
third Perſon begat Chriſt, and yet the firſt is his Father. Or 
ſomething about Satisfaction, or the like doubtful Points, may 
be wanting another year, to entangle and enſlave the Brethren 
that ſhall have no more wit but to acknowledg their Authority 
for Eat hoe 4 which they have now confirm'd to them- 
ſelves, on proviſo they have a care for the future of contra- 
dicting their own eſtabliſy'd Abſurdities. But by the by, let me 
tell them, That to decree or impoſe Articles of Faith, or to come to- 
ether ſo to do, without the Authority of King and Parliament, 1s 
4 Præmunire by the Law of this Land, 25 H. 8. c. 19. as well as 
it is contrary to the Liberty of the Goſpel, Gal. 5. 13. Jam. 2. 
12. 2 Cer. 1. 24. and the Principles of the Proteſtant Religion. 
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The Bible, the Bible, 1 fay, the Bibis ouly s the Rellglen of 
© Proteſtants : not the Doctrine of Luther, or Calvin, or Me- 
. ſanc ihon, nor the Confeſſion of Auguſta, or Geneva, or the Ca- 
© techiſm of Heidleberg, nor the Articles of the Church of 
England, nor. the Harmony of Proteſtant Confeſſions; but 
that wherein they all agree, the Bible, ſaith Chillingworth, cap. 
6. 21m. 56. and not the Creed of theſe Men, may 1 alſo ſay, . 

Art. 7. Act 5. That all Agreenients, or Orders made and re- 
corded,” either by the Aſſembly ror Aſſociation, contrary or oppoſite to 
theſe Agreements, ſhall from this time be diſannull d and made void. 

Here we have in the laſt place the full Diſcovery of theſe 
Men, how fit they are for Creed-makers: For here they con- 
feſs that they have formerly made Agreements and Orders, con- 
tary or oppoſite to theſe ;' and if they were fo fallible then, 
as to act contrary to what they act now, how came--they at 
length to be ſo infallible? Did they act then before the Day of 
Pentecoſt, and is the Spirit ſince that fallen upon them? No, 
it does not appear that they are endu'd with Power from on 
high yet; they have not the Gift of Tongues, Pm ſure, for 
they could not write good Engliſh, as has been ſhewn. Nor do 
we every one hear them in our own. Language; no, we cannot 
tell certainly what they mean; nor 1 think do they well know 
themſelves what they ſay : only this may be plainly gather'd from 
them, That tho they profeſs'd to be Chriſtians, and Proteſtants, and 
Men mightily for Toleratien, yet they are not acted by the Spirit 
of the Goſpel, or the Principles of the Proteſtant Religion, but 
of Popery; and arc for Toleration only for. themſelves, but 
have a mighty Itch for impoling upon others, with how ſevere 
Penalties perhaps neither themſelves nor I can eaſily determine, 
unleſs they had the Power they could wiſh for. 

But in 1705. they meet again, and make another AQ in 
theſe words: | 


© 


This Aſſembly do agree that the Paper intitled, The Unity of the 
Churches, por afſent to which the General Aſſembly and General 
Aſſociation were united in the Tear 1704. doth contain both Articles of 
Fuith and Articles of Union; and that no Perſon ſhall be admitted 4 
Member of the General Aſſembly, that refuſeth to aſſent to and ſubſcribe 
the whole in the Paper: And that the ſeparating the Articles of Faith 
from the Articles of Union, ſhall not be allow'd of : And that the 
Perſon ſigning or to ſign ſhall not be admitted to ask any Queſtion, 
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w— irber ſhall any Oueſt ion be asd him upon pain of being excluded 


or refus'd a Member of the Aſſembly. ' | 
* 1. Gedi ib. F. J. Amory, J. Hook, & c. 


' The Aſſembly do agree, that the Paper entitled, The Unity of 
the Churches, &c. of 1704. doth contain both Articles of Faith, 
and Articles of Union. | 
The Occaſion of this Act I take to be this: That there were 
divers Perſons who did not believe theſe mens Creed,.and yet 
had not courage ny 4 to profeſs the Reaſons of their Diſſent ; 
fearing that if they ſhould deal plainly they ſhould break their 
Congregations, and conſequently leſſen their Auditories, &c. 
wherefore they bethought of this Expedient to huſh their Con- 
ſciences, That they might ſign the Paper as Articles of Union, 
tho they did not believe the Creed contain'd therein: juſt as our 
preſent Free-willers ſubſcribe the Predeſtinarian Articles with 
the reſt of the 39 of the Church of England, as Articles of A- 
greement, tho they do not believe them in the original Senſe of 
the Words; in Pig out Pike. But our Creed-makers, finding 
themſelves diſappointed by theſe Mens having got the knack of 
pronouncing their Sibboleth, ſo that they could not be very well 
diſcern'd, decree in 1705. That the Paper contains both Articles of 
Faith, and Articles of Union. And here they are in the right 
on't; for who ever made or delign'd Articles of Faith, but on 
ſuppoſition of their being agreed unto for an Union in the Faith? 
And had theſe Creed-makers but as much Power to enforce the 
Belief of their Articles of Faith, as they have ihown Deſire to 
compel Perſons to ſubſcribe them with the reſt of their Acts, 
they would certainly have been both Articles of Faith, and of 
Union in their Faith alſo. Well, but to make thorow Work 
with them, it is now decreed, That no Perſon [hull be admitted a 
Member of the General Aſſembly that refuſeth to aſſent to and ſub- 
ſeribe the Whole in the Paper And that the ſeparating the Articles 
of Faith from the Articles of Union ſhall not be allow d. Here we 
have an effectual Act to prevent Occaſional Conformity! Noue 
muſt be a Repreſentative of a Church but a Highflier, and theſe 
Highfliers by this Act take away the Freedom of chuſing Re- 
preſentatives from Churches, and the Members of Churches, 
and veſt it in themſelves. For here muſt be an Aſlent, and Sub- 
{cription to the Whole in the Paper, a thorom Conformity, and no 
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Articles of Union allow'd of without an Aſſent to the Articles 


of their Faith. Thoſe that ſuppos'd there might have been 1 21 


ſome Articles of Agreement in Brotherly Love, and Charity, 
and mutual Forbearance of one another, and a Combination in 
Chriſtian Policy, tho they ſtill differ'd in Opinion (and this 
Creed is but ſome mens Opinion) were much miſtaken; they muſt 
ſwallow all, or turn out of the Convocation-houſe: Subſcribe, 
ſubſcribe, ſays the Prolocutor, or be gone. But how muſt they 
ſubſcribe ? why, the Perſon ſigning or to ſign ſhall not be admitted 
to at any Queſtion, neither ſhall any Queſtion be asd him upon 
pain of being excluded, or refus'd a Member of the Aſſembly. Here's 
Popery with a witneſs! Implicit Faith eſtabliſh'd by a Law! 
*T1s well it is not a Law of the Medes and Perſians, that cannot 
be broken, but of a few Remans, that can enforce their Laws up- 
on none but a few Paſſive-Obedience Men among Emngliſh Diſſen- 
ters, and upon them no longer than they pleaſe to be obedient. 
But had theſe Creed-makers the Civil Arm oa their fide, I doubt 
not but the Diſſenters from their Faith would feel the F, un- 
leſs they would diſlemble, and ſabſcribe, and never contradict 
what they ſhould from time to time prepare for their ,Conſcien- 
ces, for the ſake whereof they muſt ask no Queſtions, no not ſo 
much as what is meant by any doubtful Word or Expreſſion in 
the Creed, or Articles to be {ubſcrib'd, no not a word; nor 
may any one ask them that are to ſubſcribe whether they be- 
Leve, or know what they are to aſſent to or ſign: It is no mat- 
ter whether they do or no, it is all one to theſe implicit Creed- 
makers, if Perſons will but obediently ſubſcribe their Papers, 
and parrot it aiter them, tho they ſhould neither believe nor 
underſtand a word of what they ſay. And tho they do neither, 
theſe Men are reſolv'd that they wi have at leaſt a ſilent Conſent 
to their Acts and Creeds, upon pain of being excluded or refus'd 4 
Member of the Ajembly. I ſuppoſe they mean, ſhut out of, or 
refus'd to be received as a Member of the Aſſembly, c>c. for 
excluded a Member, or refus da Member, is not very good Eng- 
liſh; but yet Pain is very plain : there is no doubt but they mean. 
as they ſay, and would mean more than excluding from the 
Convocation-houſe, had they more Power, even the Pain. of be- 
ing cut off from the Church of Chriſt, and really deliver*d. to 
Satan, or the Executioner, for the Deſtruction of the Fleſh, as 
well as of ſilencing Men from Preaching without their Licence. 

| Such 
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* Sch js the Genius of all thoſe that are for Penal Laws, or en- 
forcing their own Opinions about Religious Matters upon others 
by Pains, whether pecuniary, corporal, or ſpiritual, or by de- 
nying any Benefit or Privilege, otherwiſe due to them: And 
ſuch are too many of thoſe who enjoy their own Liberty of Con- 
ſcience but by the Benefit of the Act of Toleration, who never- 
theleſs are for perſecuting their Brethren merely for differing 
from them in Opinion, as has been ſeen in fact in their excom- 
municating Perſons from their Churches, tho accus'd of no Im- 
morality, and even in procuring pecuniary and corporal Pu- 
niſhment ; exemplify'd in the long Impriſonment and extrava- 
gant Fining of Mr. T. E. at Dublin, a Baptiſt being the Man 
that got the Lord Chief Juſtice's Warrant to apprehend him. 
But of all Men I ſhould think Proteſtant Diſſenters have the leaſt 
colour of Reaſon to be againſt Liberty of Conſcience, and the 
greateſt lmpudence if they are for Perſecution for Conſcience- 
ſake. Any ſenſible Chriſtian, methinks, yea a Jew, or a Turk, 
would be aſham'd for them, who when the Rod was not long 
ago on their own backs for diſſenting from the Religion of the 
State, now they are at eaſe, are for laying it on the Backs of 
thoſe that were their Fellow-Sufferers, becauſe they now diſſent 
from their unreaſonable Opinions. The Government has ſeen 
the Unreaſonableneſs of Perſecution in ſome former Reigns, and 
in the laſt and preſent Reign has given a .notable Example of 
tolerating and protecting thoſe that differ in Opinion. And how 
can Diſſenters look in the face of the Government, and offer 
their Addreſſes of Thanks for the Liberty they enjoy, whilſt 
they will not allow the ſame to their Brethren, and have never 
publickly declar'd that they themſelves are for Toleration of 
thoſe that differ in Opinion from them, as I think they ought 
eber now to have done? For 'tis to be queſtton'd whether they 

would tclerate the Church of England, that now tolerates them, 
ſhould they ever have the power over her. But I think it would 
have been but a reaſonable Clauſe in the Act for Toleration, that 
the Benefit thereof ſhould extend to none but ſuch as had firſt 
made a publick Declaration, that they believe in their Con- 
Fences that no Perſon ought to be perſecuted for Conſcience- 
Take. For who can be leſs fit to be born with, than thoſe that 
are not for bearing with others ? But ſuch are too many Diſ- 
ſenters beſides theſe our Creed-makers ; ſuch are thoſe who have 


not 


n) 


not been aſham'd to threaten others with ſuppos'd Laws againſt 
them, or to declare what Laws they could wiſh for to punim 
thoſe that are not of their Opinion. Such I know there are 


among Diſſenters ; and I my ſelf have been told by a familiar 
Acquaintance, that has often eat and drank at the Lord's Table 
with me, that he did not know but he ſhould carry a Faggot to 
help to burn me for my Faith, if ſuch a Trial ſhould come. 


Now to draw towards a Concluſion of this Diſcourſe, I ſhall 
only remark one thing more, viz. That our Creed-makers Acts 
of Union _ they would have them ſuppos'd) were not deſign'd 
or made for themſelves, but for the Tranſgreſſors of their E- 
dicts, or Unbelievers of their Faith, as has appear'd in their 
Carriage towards ſeveral Diſſenters amongſt them, particularly 
in the Caſe of a Perſon that did belong to Mr. Fenk—s, and in 
their publick ſelling of Garret's Book, a Diſcourſe on their ſide 
of the Controverſy. But had theſe Men learnt that one plain 
Principle of Natural and Chriſtian Religion, Whatſoever ye would 
that Men ſhould do to you, that do to them, there would have been 
no necd of theſe Reflections; for they would never have at- 
tempted to impoſe their unreaſonable Creeds upon others. But 
ſince ſo few that call themſelves Chriſtians have learnt this Di- 
vine Leſſon, from the Power of theſe, and all other Creed- 
makers, let every good Man ſay, Good Lord deliver us: That 
while we believe what is indeed credible, we may not be aſnam'd 
or afraid to profeſs our Faith with Chriſtian Boldneſs. 
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